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Abstract

Explaining the mystical structures of divine love and the manner of their convergence across mystical traditions constitutes
a fundamental issue in comparative mysticism, because differences in epistemological, ontological, and anthropological
foundations have produced diverse interpretations of this concept. The principal problem addressed in this study is the
comparative explanation of the mystical structures of divine love and their points of convergence and divergence in Attar of
Nishapur’s Asrar-Nama and William Blake’s Songs of Innocence. Accordingly, the present study seeks to answer the
following question: On which components are the mystical structures of divine love founded in these two works, and how
can their points of convergence and divergence be explained? It appears that divine love in both works is founded upon
common mystical components; however, its theoretical foundations and mode of articulation in the thought of Attar and
Blake derive from two distinct epistemological systems. The purpose of this study is to conduct a comparative analysis of
these structures and to explain their shared and distinctive foundations within the Islamic and Christian mystical traditions.
The necessity of the study arises from the scarcity of research examining the mystical structures of divine love through a
comparative approach based on epistemological and ontological components. This library-based study employs a
descriptive—analytical method and a comparative approach. The findings indicate that, in both systems of thought, divine
love functions as the organizing principle of mystical experience and the central axis of the transcendence of human
existence. Nevertheless, the foundations through which this concept is explained in the thought of Attar and Blake follow
two distinct epistemological frameworks. Overall, the study reveals convergence in the mystical function of divine love,
alongside divergence in its theoretical foundations and modes of realization.

Keywords: divine love, annihilation, unity of being, Attar, Blake.
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All pray in their distress;
And to these virtues of delight
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Pity would be no more
If we did not make somebody Poor;

And Mercy no more could be
If all were as happy as we (26).
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And it bears the fruit of Deceit,

Ruddy and sweet to eat;
And the Raven his nest has made

In its thickest shade (26).
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Return their thankfulness (26).
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For Mercy has a human heart,

Pity a human face,

And Love, the human form divine,

And Peace, the human dress (26).
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And all must love the human form,

In heathen, turk, or jew;
Where Mercy, Love, and Pity dwell
There God is dwelling too (26).
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I am not a God afar off, | am a brother and friend;
Within your bosoms | reside, and you reside in me:

Lo! we are One, forgiving all Evil, Not seeking
recompense (26).
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And throughout all Eternity
| forgive you, you forgive me.

As our dear Redeemer said:
This the Wine, and this the Bread (26).
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Without Contraries is no progression. Attraction
and Repulsion,

Reason and Energy, Love and Hate, are necessary
to Human existence (26).

el e b i 5o (9 Aaslaie 5 A e My &L pralal
a0l b ool Lol elS o (S5 e guane 5,03 5o
slosl= L Secss s k8 DSl s s el sl s
LSk 5 S 05 ol g o Sl ek 05508
A s ashie ks Salisn okl (Ghe Sl alaessel
ST ) Sl 1 e S Sl e ol ol 5SS

) oo e aalsl s S5l
There is a Negation, and there is a Contrary:

The Negation must be destroyed to redeem the
Contraries.

The Negation is the Spectre, the Reasoning Power
in Man (26).
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Those who restrain desire, do so because theirs is
weak enough to be restrained; and the restrainer or
reason usurps its place and governs the unwilling.
And being restrained, it by degrees becomes

passive, till it is only the shadow of desire (26).
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The road of excess leads to the palace of wisdom
(26).

Energy is Eternal Delight (26).
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EXTENDED ABSTRACT
Divine love is one of the most fundamental

concepts in mystical thought and constitutes a
central framework for explaining the
relationship between the human being and
transcendent reality. Although mystical
traditions share a concern with love as a
transformative spiritual force, each tradition
interprets its nature, function, and mode of
realization according to its own
epistemological, ontological, theological, and
anthropological foundations. Within Persian
Islamic mysticism, divine love is commonly
associated with spiritual wayfaring, intuitive
knowledge, annihilation of the individual self,
subsistence in God, and the transcendence of

multiplicity through the realization of divine
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unity. In Christian and Romantic mystical
thought, however, divine love may be
expressed through incarnation, divine
immanence, sacred imagination, forgiveness,
creativity, and the manifestation of God within
human existence. Attar of Nishapur and
William Blake represent two prominent but
culturally and historically distinct poetic
traditions in which divine love functions as an
organizing principle of spiritual experience.
Attar’'s Asrar-Nama presents love as the
fundamental force that leads the spiritual
seeker from selfhood and attachment toward
knowledge, surrender, annihilation, and union
with the divine truth. His mystical worldview is
grounded in Islamic monotheism, divine

transcendence, spiritual discipline, and the
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recognition that phenomenal multiplicity
possesses no independent existence before
the absolute reality of God (8, 23). Blake, by
contrast, develops a symbolic and visionary
system in which divine love is manifested
through mercy, pity, peace, forgiveness,
imagination, and the human form divine. His
poetry challenges institutionalized religion,
restrictive rationalism, and moral systems that
suppress human energy and creativity (1, 26).
Despite the significant cultural, theological,
and historical distance separating the two
poets, their works reveal noteworthy
convergences in their understanding of love as
a source of spiritual transformation, intuitive
knowledge, and liberation from the limitations
of ordinary consciousness. The central
problem of the present study is therefore to
explain comparatively the mystical structures
of divine love in Attar's Asrar-Nama and
Blake’s Songs of Innocence, while identifying
the epistemological and ontological
foundations that produce both convergence
and divergence in their representations of the
relationship among God, humanity, and the
created world.

The principal purpose of this study is to
conduct a comparative analysis of the mystical
structures through which divine love is
conceptualized in Asrar-Nama and Songs of
Innocence and to explain the shared and
distinctive foundations of these structures
within  Islamic and  Christian-Romantic
traditions. The study addresses three

interconnected questions: first, which mystical,

epistemological, and ontological components
constitute divine love in the two works; second,
in what respects do Attar and Blake converge
in their representation of love as a
transformative spiritual principle; and third,
how do their respective theological and
anthropological frameworks produce different
understandings of union, selfhood,
imagination, transcendence, and divine
presence? The significance of this inquiry
arises from the relative scarcity of systematic
comparative studies that move beyond
thematic resemblance and examine divine
love as an integrated mystical structure.
Previous studies of Attar have frequently
concentrated on narrative organization,
symbolism, ethical allegory, the structure of
mystical instruction, and the relationship
between multiplicity and unity in his poetry (4-
6). Other scholarship has examined the theory
of the unity of being, the symbolism of divine
manifestations, and the centrality of
annihilation and spiritual subsistence in
Persian mystical literature (3, 24, 25). Studies
of Blake, meanwhile, have addressed his
symbolic universe, visionary imagination,
religious nonconformity, philosophical
indebtedness to Swedenborg, and ecological
or theocentric interpretations of the
relationship among humanity, nature, and God
(1). Nevertheless, the specific comparison of
the internal structures of divine love in Attar
and Blake has received less sustained
scholarly attention. By bringing these two

poets into a comparative framework, the
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present study contributes to comparative
literature, mystical studies, and intercultural
criticism. It also demonstrates that comparison
need not be based on direct historical
influence; rather, it may illuminate structurally
analogous responses to universal spiritual
guestions while preserving the distinctiveness
of each tradition. In this respect, comparative
inquiry provides a means of identifying both
transhistorical patterns of mystical
consciousness and culturally specific modes
of representing the sacred (20-22).

This study employs a descriptive—analytical
method within a comparative literary
framework and is based on library research.
The primary texts are Attar of Nishapur’s
Asrar-Nama and William Blake’s Songs of
Innocence, supplemented, where necessary,
by other poems and prophetic works that
clarify Blake’s broader mystical system. The
analysis proceeds through the identification,
classification, and interpretation of recurrent
concepts related to divine love, including
monotheism, divine transcendence, divine
presence, annihilation, unity of being, intuitive
knowledge, silence, imagination, forgiveness,
spiritual freedom, human transformation, and
the relationship between unity and multiplicity.
These elements are not treated as isolated
motifs but as interconnected components of
coherent mystical systems. The theoretical
framework draws upon Islamic mystical
terminology concerning love, annihilation,
subsistence, manifestation, and unity. In

classical Sufi discourse, love is not merely an

emotional disposition but an ontological and
epistemological force that directs the seeker
toward the true Beloved and integrates the
perfections of spiritual existence (9, 10).
Annihilation represents the dissolution of
selfhood, multiplicity, and independent
determination before divine reality, while
subsistence indicates the seeker’s renewed
existence through God (13, 14). The analysis of
Blake is informed by the concepts of divine
immanence, Christian mystical union, sacred
imagination, and the overcoming of restrictive
rational consciousness. Western mystical
traditions often describe union with God
through self-emptying, surrender,
transformation, or the transcendence of
ordinary  individuality,  although these
processes do not necessarily correspond
exactly to the Islamic concept of fana (15, 16).
The study therefore avoids imposing complete
conceptual equivalence upon the two
traditions. Instead, it applies a functional
comparative method that examines how
analogous concepts operate within their
respective intellectual systems. Attention is
also given to poetic form, symbolism, paradox,
imagery, allegory, and the role of imaginative
language in expressing experiences that are
understood to exceed ordinary conceptual and
discursive representation.

The findings demonstrate that divine love in
Asrar-Nama is inseparable from Attar's
understanding of monotheism, absolute divine
intuitive

transcendence, knowledge,

annihilation, and the unity of being. The poem
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begins by establishing God as the absolute
origin, sustainer, and sovereign of all
existence. The heavens, the earth, the human
being, and the smallest phenomena of
creation are presented as dependent upon
divine power and wisdom. This cosmological
vision provides the foundation for the seeker’s
journey, because love begins with the
recognition that God alone possesses real and
independent existence (23). At the same time,
God remains beyond all conceptual limitation,
linguistic description, spatial determination,
and rational comprehension. Attar repeatedly
emphasizes the incapacity of the partial
intellect to penetrate the essence of the divine.
This epistemological humility leads not to
skepticism but to wonder, silence, surrender,
and intuitive knowledge. Silence becomes a
positive mystical state in which the limitations
of language are overcome and the seeker
becomes receptive to immediate spiritual
disclosure. Divine love thus begins with
knowledge of human limitation and culminates
in the transcendence of self-centered
consciousness. The apparent paradox of
divine presence and absence is another major
structural feature of Attar's mystical thought.
God is present within the human soul and
throughout the cosmos, yet remains hidden
from ordinary perception. The world is
simultaneously a manifestation of divine reality
and a veil concealing it. This paradox
generates the seeker’s longing and explains
why love is both a response to presence and a

movement through absence. The final

orientation of this structure is toward unity and
annihilation.  Multiplicity possesses only
derivative and symbolic reality, whereas God
is the hidden treasure and essential meaning
behind all forms. The lover must therefore
pass beyond names, forms, attachments, and
the illusion of independent selfhood in order to
perceive divine unity (18, 25). Love functions
as the force that destroys duality between
lover and Beloved, seeker and sought, and
human will and divine will. The perfection of
the spiritual journey lies in the annihilation of
egoic identity and the seeker’s absorption in
the one reality, a process consistent with
broader Sufi understandings of fana and the
unity underlying phenomenal multiplicity (7,
19).

In Blake’s mystical poetry, divine love likewise
serves as the foundation of spiritual perception
and human transformation, but it emerges
from a markedly different theological and
anthropological framework. In Songs of
Innocence, particularly in “The Divine Image,”
mercy, pity, peace, and love are represented
not merely as moral virtues but as
manifestations of divine reality within the
human form. God is encountered through
compassionate human relations, and love
becomes evidence of divine indwelling rather
than solely the means through which the
individual self is annihilated (26). Blake’s vision
is consequently more explicitly immanent and
anthropomorphic than Attar’s. Whereas Attar
stresses the transcendence of divine essence

and the inadequacy of all human
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representations, Blake repeatedly portrays the
sacred as present within human imagination,
creativity, forgiveness, and embodied
existence. Nevertheless, both poets reject the
exclusive authority of discursive reason. Attar
regards partial intellect as incapable of
comprehending divine essence, while Blake
criticizes the restrictive “reasoning power”
when it suppresses imagination, desire,
energy, and visionary perception. Both
therefore privilege a form of immediate or
inward knowledge over abstract rationalism,
although Attar identifies this higher knowledge
primarily — with  spiritual unveiling and
contemplative intuition, whereas Blake locates
it in sacred imagination and creative vision. A
further convergence lies in their criticism of
religious formalism. Attar opposes hypocrisy,
attachment to outward forms, and the
reduction of religion to empty claims; Blake
condemns institutional religion when mercy,
morality, and doctrine become instruments of
repression and social domination. In both
systems, authentic spirituality is measured by
inner transformation rather than external
conformity. Their most significant divergence
concerns the fate of human identity and the
meaning of unity. In Attar, the highest
realization of love requires the disappearance
of duality and the annihilation of individual
selfhood in absolute divine reality. In Blake,
union generally preserves a dynamic
reciprocity between the human and divine:
God dwells in humanity, humanity dwells in

God, and wunity is expressed through

forgiveness, brotherhood, imagination, and
mutual participation. Blake also considers
contraries  necessary for  progression,
creativity, and spiritual vitality, whereas Attar
ultimately absorbs multiplicity and opposition
into transcendent unity. Accordingly, Attar’s
mystical structure moves from multiplicity
toward ontological unity, while Blake’s
structure seeks unity through the reconciliation
and creative interaction of contraries. Yet both
poets present divine love as a liberating power
that overcomes alienation, renews perception,
and restores the human being’s relationship
with sacred reality.

The comparative analysis demonstrates that
divine love constitutes the central organizing
principle of mystical experience in both Attar’s
Asrar-Nama and Blake’s Songs of Innocence.
In each work, love transforms human
consciousness, challenges the limitations of
ordinary reason, exposes the inadequacy of
external religiosity, and establishes a path
toward a more immediate relationship with
transcendent reality. Both poets understand
spiritual transformation as an inward process
through which the human being moves beyond
egoism, alienation, and fragmented
perception. They also employ symbolic,
paradoxical, and imaginative language
because divine reality cannot be adequately
represented through ordinary conceptual
discourse. Nevertheless, the apparent
convergence between the two poets does not
theoretical

eliminate their profound

differences. Attar’s interpretation of divine love

NY.N
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is grounded in Islamic monotheism, absolute
transcendence, spiritual discipline, intuitive
disclosure, annihilation, and the ontological
unity of being. The lover reaches perfection by
abandoning autonomous selfhood and
becoming absorbed in the divine truth. Blake’s
interpretation, by contrast, emphasizes divine
manifestation ~ within  humanity, sacred
imagination, forgiveness, freedom, creativity,
and the dynamic reconciliation of opposing
forces. Human identity is purified and
transformed rather than entirely dissolved, and
union is represented as reciprocal indwelling
and participation in divine humanity. The study
therefore concludes that the two poets
converge primarily in their understanding of
the existential and transformative function of
divine love, while diverging in their accounts of
divine—human relations, the status of
individuality, the role of imagination, and the
ontological meaning of unity. This distinction
reveals that similar mystical functions may
arise  within  different  religious and
philosophical systems without requiring
conceptual identity or historical influence. By
moving beyond superficial thematic
comparison and examining the internal
organization of mystical concepts, the study
offers a deeper account of the relationship
between Islamic mysticism and Western
visionary poetry. It further suggests that divine
love may provide a productive basis for
intercultural dialogue because it discloses both
the shared structures of spiritual aspiration

and the distinctive intellectual languages

through which different traditions interpret

humanity’s relationship with the sacred.
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